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APA (6 ed.) Huntington, S. P. (1997). Clashes of civilizations and re-repair of world orders. New York: Touchstone. Chicago (Author Date, 15th ed.) Huntington, Samuel P. 1997. Clashes of civilizations and re-repair of world orders. New York: Touchstone. Harvard (18th ed.) HUNTINGTON, S. P. (1997).
Clashes of civilizations and re-repair of world orders. New York, Touchstone. MLA (7th ed.) Huntington, Samuel P. Clash of Civilization and Re-Repair of World Orders. New York: Touchstone, 1997. Print. Turabian (6th ed.) Huntington, Samuel P. Clash of Civilization and Re-Repair of World Orders. New
York: Touchstone, 1997. Learn more about this quotation style: APA (ed.) | Chicago (Author Date, 15th ed.) | Harvard (ed.) 18th | MLA (ed.) 7th | Turabian (6th ed.) Note: Quotes are based on reference standards. However, formatting rules can vary between applications and areas of interest or learning.
Specific requirements or preferences of your review publisher, classroom teacher, institution or organization should be used. Warning: Some text formatting in quotes may be lost or changed when copied into a word-processing program or Web-based applications such as e-mail services. Add tags to
Clashes of civilizations and re-repair of world orders. View the most popular tags as: list of tags | Most popular cloud display tags tag as: tag list | cloud tags of 1 item are marked with withheld item 1 marked with item 1 with the requested quote: Huntington, Samuel P. Clash of Civilization and Refurbishment
of World Order. New York, NY: Simon and Schuster, 1996. The Clash of Civilization and The Removal of the World Command was the expansion of a 1993 expansion of foreign affairs written by Samuel Huntington's hypothesis of the new post-Cold War world order. Before the end of the Cold War, society
was divided by ideological differences, such as the struggle between democracy and communism. Huntington's main thesis argues, the most important difference among people is [no longer] ideological, political, or economic. They are cultural (21). A new pattern of conflict will take place along cultural
boundaries and different patterns of solidarity will be found within cultural boundaries. Part One: World of Civilization To begin its argument, Huntington dismisses the paradigates of the ineffective past in explaining or predicting the reality of a global political order. We need a map, says Huntington, that
both describe reality and simplify reality in the most appropriate way for our purposes (31). Huntington developed a new civilization paradigma to create a new understanding of the post-Cold War orders, and to fill the already existing paradigraphic divide. For starters, Huntington divides the world into eight
major civilizations: Sinic: the general culture of Chinese and Chinese society in Southeast. Includes Vietnam and Korea. Japanese: Japanese culture as distinctively different throughout Asia. Hinduism: identified as India's core civilization. Islam: Originated from the Arabian Peninsula, spread across North
Africa, the Iberian Peninsula and Central Asia. Arabic, Turkish, Persian and Malay are among the many different subdivisions in Islam. Orthodox: based in Russia. Separate from West Christendom. West: based in Europe and North America. Latin America: Central and South American countries with a
cultural corporatisation, authoritarian past. The majority of countries are the majority of Catholics. Africa: while the continent has no sense of pan-African identity, Huntington claims that Africans are also increasingly developing a sense of African Identity. Following the explanation of a separate civilization
in the new paradima, Huntington described the relationship among civilizations. Before 1500 A.D., civilizations were geographically separated and the spread of ideas and technology took centuries. Huntington argues that research and technology are a catalyst for the creation and development of
civilization. By 1500 A.D., evolution in ocean navigation by Western culture led to rapid expansion and ultimately the dominance of ideas, values, and religion. Twenty-century relations among civilizations have moved beyond unexpected influence in the west on another. On the other hand, multi-way
interaction among all civilizations has been maintained (53). In other words, cultural influences are interdepliant; Western civilization influences and is influenced by smaller and less powerful civilizations around the world. Huntington later rejected the idea of Western cultural hegemony and the concept of
established universal civilization. He stated that global communications are dominated by the West and are the main source of resettlement and hostility of non-Westerners against the West (59). Single, universal cultural extortion does not help create an explanation or description of global political order.
However, Huntington also argues that as modernization improves cross-cultural communication, intercultural similarities are also increasing. The key to this chapter is the separation of Huntington modernization from the West. Although the world is becoming increasingly modern, it at the same time
becomes less Western, an idea he develops in parts of two books. Part Two: Huntington's CivilizationAl Balance Shift started this division by arguing that Western power and influence faded. There are different views of western holdings against power. One side argues that Western skills have a monopoly
on technology research and development, military strength, and economic use. The other side argues that the relative powers and influence of Western countries are declining. Huntington adopted the last view and described three features of the Western decline: The current Western decline is a very slow
process and is not an immediate threat to World power today. Deterioration in power does not occur straight line; it can rewind, speed up, or pause. Compatible powers are controlled and influenced by their behavior and decisions that hold power. Also in this section, Huntington emphasizes the increased
role and importance of religion in world politics. Religion is a societal factor that has filled the vacuum created by the loss of political ideology. Major religions around the world experienced a new surge in commitment, relevance and practice by erstwhile casual believers (96). Huntington went on to say that
replacing politics with religion was also the result of increased communication among society and culture. People need a new source of identity, a new form of stable community, and a new set of moral prejudices to provide them with a sense of meaning and purpose (97). Religion is able to meet these
requirements. Chapter five, Economy, Demographics and Challenger Civilization, discusses the relative resurgence of power and influence of non-Western countries. Huntington specifically focused on Japan, the Four Tigers (Hong Kong, Taiwan, South Korea, Singapore), and China as a nation, which
asserts cultural relevance through economic success. Asian society is increasingly responsive to the demand and interests of the United States and [is] increasingly capable of countering pressure from the United States or other Western countries (104). The ability of Asian countries to successfully
modernize and develop the economy without adopting western values supports Huntington's assertion that the world is increasingly modernized, but less Western. The Muslim community, unlike the Asian community, has asserted cultural identity through re-determination and religious resurrection.
Huntington argues that the rise of Islam encompasses the acceptance of modernity, rejection of Western culture, and re-immegation to Islam as a living guide in the modern world (110). Religion is a major factor that distinguishes politics and the Muslim community from other countries. Huntington also
argued that the failure of the state's economy, the great young population, and the style of authoritarian governance all contributed to the resurgence of Islam in society. Part III: Emerging Civilization Order During the Cold War, the order of the bipolar world allows countries to identify themselves as aligned
or incomapionate. In the post-Cold War world orders, countries can no longer easily categorize themselves and have entered an identity crisis. To cope with this crisis, countries began to rally to people [cultures] with similar descendants, religions, languages, values, and institutions and stay away from
those different (126). Regional organizations have formed that reflect political and economic alliances. These include the Association of Southeast Asian Nations (ASEAN), the European Union (EU) and the North American Fair Trade Agreement (NAFTA). Huntington also describes the idea of torn
countries, or that are still not fully or create an identity. These countries include Russia, Turkey, Mexico, and Australia. Huntington discusses the new structure of civilization as based around a small number of powerful core states. A legitimate equational culture of leadership and role that imposes the order
of core countries for both member states and the core of external and institutional powers (156). Examples of core countries are France and Germany for the EU. Their sphere of influence ends where Western Christendom is over. In other words, civilization is bound by a religious affiliation. Huntington
argues that Islamic civilization, which he identified earlier in the book, had no core conditions and was a factor that did not allow this community to successfully develop and modernize. The remainder of this section becomes detailed to explain the different parts of core countries around the world. Part IV:
Huntington Civilization clash predicts and depicts an upcoming big clash among civilizations. First, he expects a coalition or cooperation between Islamic culture and Sinic to work against the same enemy, the West. Three issues separating the West from others are identified by Huntington as: The
Western ability to maintain military prominence through non-proliferation of emerging powers. Promotion of Western political values such as human rights and democracy. Restrictions on non-Western migrants and refugees into Western society. Non-Western countries see all three aspects of it as Western
countries try to enforce and maintain their status as a cultural hegemony. In the Global Politics chapter of Civilization, Huntington predicted the conflict between Islam and the West became a small line war, an offensive, and a conflict between America and China that could potentially be a war between the
core races (207). Islam and West Huntington went into a brief historical explanation on the nature of islamic and Christian conflicts and then listed five factors that had exacerbited conflicts between the two religions in the late twenties. These factors are: the growth of the Muslim population has generated a
large number of unemployed and unhappy youths who become recruits to Islamic causes, the rise of Islam has recently given Muslims a re-determination of Islamic relevance versus other religions, Western attempts to maximize values and institutions, and maintain military prominence , and the increased
communication and interaction between Islam and the West has exaggerated the differences seen between the two communities (211). Asia, China, and the development of the American Economy in Asia and China have produced antagonist relations with America. As discussed in previous divisions,
economic success in Asia and China has a sense of cultural relevance. Huntington predicts that a combination of economic success of East Asian nations and China's highest military power could result in a major world conflict. The conflict will be further intensified with the alignment between Islamic
civilization and Sinic. The final chapter nine provides a detailed diagram (Global Politics of Civilization: Emerging Alliance) that helped explain the complexity of political relations in the post-Cold War era (245). Huntington defined the Soviet-Afghan war and the First Gulf War as the emergence of civilization
wars. Huntington interpreted the Afghan War as a war of civilization as it was seen as the first successful resistance to foreign powers, which increased self-confidence, and the power of many fighters in the Muslim world. The war also lags behind a coalition of uncomfortable Muslim organizations
intending to promote Islam against all non-Muslim powers (247). In other words, war creates a generation of fighters who see the West become a major threat to their way of life. The First Gulf War was an Islamic conflict in which the West intervened; the war is widely opposed by non-Westerners and
widely supported by westerners. Huntington noted that Islamic fundamentalists groupsâÃƒÆ'Ã¢â'¬Å¡ÃƒÂ¢Ã¢â'¬Å¡Ã'Â¬¦ecam [war] as war against 'Islam and its civilization' by an alliance of 'Crusaders and Zionists' and declared their support for Iraq in the face of 'military aggression and the economy
against it. War has been interpreted as our wars vs. them; Islam v. Christianity. To better understand the definition of an offensive line between civilizations, Huntington provides a description of the characteristics and dynamics of conflict lines of offense. They can be described by the following: Interstate or
group communal conflicts from different civilizations Almost always between people of different religions Prolonged Violent periods in the war of Nature Identity (we vs. them), ultimately breaking the religious identity Encouraged and funded by the Community Diaspora Terrorism rarely ends permanent
propensity for peace enhanced with the intervention of third parties Part V: The future of Civilization , Huntington discusses western challengers, and whether external and internal challenges will erosive Western powers. External challenges include the emerging cultural identity in the non-Western world.
Internal challenges include erosion of principles, morals, and beliefs in Western culture. He also contributed to the debate between multiculturalists and monoculture and noted that, the multicultural world was inevitable because the global empire was impossible. The preservation of the United States and
the West requires renewal of Western identity (318). The ability for the West to remain a global political force, it needs to adapt to increased power and influence Civilisations. Without adapting, the West is dodged to deteriorate power and influence, or it will clash with other powerful civilizations. According
to Huntington, the West clashed with other civilizations is the biggest threat to world peace, and the international order (321). (321).
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